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Reader Questions (7) 
Selected Texts 

 

HIS INSTALLMENT OF READER QUESTIONS 

attempts to answer the very old questions about God 
“hating” Esau and God “repenting.” It also addresses 
an important textual issue in Luke 10:1, the so-called 

Jesus Seminar, and one other contemporary theological 
movement. 

 
Did God Really Hate Esau? 

 
Romans 9 contains some of the strongest language in 

all of Scripture on the doctrine of election. I read one author 
who recounted that he has had people get up and walk out of 
a Bible study class when he just read this chapter, much less 
taught it. How sad, indeed, when people think that little of 
God’s Word and refuse to even consider it, regardless of how 
they might prefer to interpret it. We cannot help wondering 
if such an attitude reveals something deeper than mere shal-
low Christianity. How can a true Christian refuse to listen to 
the reading of the Word of God? 

Romans 9 is so strong, in fact, that many have tried 
various tactics to try to dull its impact—I know this because 
I used to do it. The most common way of skirting this chap-
ter is to view Paul’s teaching as a reference to nations only, 
not people. Spurgeon, for example, well addresses the incon-
sistency of this view: 

Election is personal. Here again, our opponents 
have tried to overthrow election by telling us that it is 
an election of nations, and not of people. But here the 
Apostle says, “God hath from the beginning chosen you” 
[2 Thes. 2:13–14]. It is the most miserable shift on earth 
to make out that God hath not chosen persons but na-
tions, because the very same objection that lies against 
the choice of persons, lies against the choice of nations. 
If it were not just to choose a person, it would be far 
more unjust to choose a nation, since nations are but 
the union of multitudes of persons, and to choose a na-
tion seems to be a more gigantic crime—if election be a 
crime—than to choose one person. Surely to choose ten 
thousand would be reckoned to be worse than choosing 
one; to distinguish a whole nation from the rest of man-
kind, does seem to be a greater extravaganza in the acts 
of divine sovereignty than the election of one poor mor-

tal and leaving out another. But what are nations but 
men? What are whole peoples but combinations of dif-
ferent units? A nation is made up of that individual, and 
that, and that. And if you tell me that God chose the 
Jews, I say then, He chose that Jew, and that Jew, and 
that Jew. And if you say He chooses Britain, then I say 
He chooses that British man, and that British man, and 
that British man. So that is the same thing after all. Elec-
tion then is personal: it must be so. Every one who 
reads this text, and others like it, will see that Scripture 
continually speaks of God’s people one by one and 
speaks of them as having been the special subjects of 
election.
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Indeed, an honest look at the chapter simply does not 
allow such a watering down of the sovereignty of God. Con-
sider first verses 10–13: 

And not only this; but when Rebecca also had con-
ceived by one, even by our father Isaac; (For the chil-
dren being not yet born, neither having done any good 
or evil, that the purpose of God according to election 
might stand, not of works, but of him that calleth;) It 
was said unto her, The elder shall serve the younger. As 
it is written [Mal. 1:1–5], Jacob have I loved, but Esau 
have I hated. 

The biggest controversy arises, of course, with the word 
hated. Did God really hate Esau? The traditional interpreta-
tion of this verse is well stated by William G. T. Shedd: 

The meaning of hate . . . is “not to love.” . . . The 
word emisēsa [aorist active indicative of miseō] is em-
ployed Hebraistically, not classically. It does not denote 
the positive emotion of hatred . . . [rather it] denotes the 
withholding of regenerating mercy. It is the same 
Hebraistic use of the word “hate” with that of Christ in 
Luke 14:26 compared with Matt. 10:37. To “hate” father 
and mother is the same as to “love less” in comparison.
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In other words, this is not a literal hatred, rather the idea is 
to “love less” or “regard less.” As Albert Barnes points out, “It 
was common among the Hebrews to use the terms ‘love’ and 
‘hatred’ in this comparative sense.” So, unless you can es-
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teem Christ as more important than all else, you cannot be 
His disciple.  

There is also something deeper in Paul’s words. These 
words are a quotation of Malachi 1:2–3, where the prophet 
rebukes the Jews for their ingratitude: “I have loved you, 
saith the LORD. Yet ye say, Wherein hast thou loved us? Was 
not Esau Jacob’s brother? saith the LORD: yet I loved Jacob, 
And I hated Esau, and laid his mountains and his heritage 
waste for the dragons of the wilderness.” Using the incident 
of Jacob and Esau, Malachi punctuates his point by referring 
to God’s preference for the Jews right from the start. And as 
Malachi makes clear with the word “heritage,” the main 
point is that God’s greatest favor was to be on Jacob’s de-
scendants, not Esau’s. That the primary thought is on de-
scendants is also brought out by Paul’s words, “The older 
shall serve the younger.” Since there is no record that Esau 
was ever personally subservient to Jacob, this must be refer-
ring to Esau’s descendants, the Edomites, who were often in 
conflict and subservience to Jacob’s descendants, Israel. 

So, God’s favor was on Jacob, not Esau; God loved (es-
teemed) Esau less than Jacob. Why? Because He is God. He 
has that prerogative. As the beloved J. Vernon McGee re-
counts:  

A student once said to Dr. Griffith Thomas that he 
was having trouble with this passage because he could 
not understand why God hated Esau. Dr. Thomas an-
swered, “I am having a problem with that passage too, 
but mine is different. I do not understand why God 
loved Jacob.” That is the big problem. I can understand 
why God rejected Esau, but not why He chose Jacob. 
The Bible tells us that He made His choice according to 
His sovereign will. 

That being said, we would also submit, however, that 
the popular notion, as one expositor expresses it, “God can-
not be said to hate anyone,” is simply not so. Psalm 5:5–6 
unambiguously declares that God “hatest all workers of in-
iquity [and] abhor[s] the bloody and deceitful man.” If I may 
quote a word study from another of my own works: 

The Hebrew śānē’ is an antonym of ’āhab̠̠, the oppo-
site of love and affection. Appearing some 145 times, “It 
expresses an emotional attitude toward persons and 
things which are opposed, detested, despised and with 
which one wishes to have no contact or relationship.” 
This meaning is apparent in the hatred Joseph’s broth-
ers had for him, described using this word three times 
(Gen. 37:4, 5, 8). . . . 

This leads us to the fact that God Himself hates, a 
notion that is very unpopular in modern thought. While 
people prefer to picture God as the grandfather-type 
who is all love and “warm-fuzzies,” that is not the God 
of the Bible. There are seven things God hates and ab-
hors (Prov. 6:16–19). It’s not that He just “dislikes” 
these things, or that He “likes them less” than other 
things, as some teachers try to soften śānē, rather He 
loathes such things because they are evil and contrary 
to His holiness. 

More unpopular still is the truth that God actually 
hates certain men. While the common teaching is that 

“God loves everyone” and that He hates only the sin but 
not the sinner, Scripture clearly declares that He “hatest 
all workers of iniquity” (Ps. 5:5). . . . Likewise, “the 
wicked and him that loveth violence [God’s] soul 
hateth” (11:5), and He “abhorreth” (nā’aṣ, “to revile, 
scorn, reject”) the covetous (10:3). Of some He adds, in 
fact, “I will love them no more” (Hosea 9:15). While love 
is at the root of God’s election (Deut. 7:7, 8; Eph. 1:4), a 
holy hatred of sin is at the root of His condemnation.
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We would also add that “abhor” here in Psalm 5:6 is ta‛ab ̱, 
which “expresses a strongly detestable activity or the logical 
response to such an activity, [and is] associated with a se-
vere sense of loathing (Deut. 23:7; 1 Chron. 21:6).”

4
 We 

would submit, therefore, that the popular tendency today is 
to overly sentimentalize God and thereby weaken His char-
acter as a God of holiness and justice. 

 
God Repented? 

 
It repented the LORD that he had made man on the 

earth, and it grieved him at his heart (Gen. 6:6). Any study 
of God’s immutability inevitably leads to a very old question: 
“If God never changes, what then does Scripture mean when 
it says ‘God repented’?” The issue is seemingly made worse 
by verses such as 1 Samuel 15:29: “the Strength of Israel will 
not lie nor repent: for he is not a man, that he should repent” 
(cf. Num. 23:19). 

A seeming contradiction, however, is actually quite eas-
ily answered when we understand the language. Repented 
translates the Hebrew word for the name of the prophet 
Nahum (nācham) and essentially means “to draw a deep 
breath” and pictures the “physical mode of giving expression 
to a deep feeling, either relief or sorrow.”

5
 Interestingly, in 

fact, most of the some 100 occurrences of this word actually 
refer to God. 

Our “troubling text,” therefore, simply means God was 
deeply sorry and grieved because of man’s sin and therefore 
changed His dealing with man by bringing judgment. “Simi-
larly, God was sorrowful that He had set up Saul as king (1 
Sam. 15:11), but a few verses later we read that ‘the 
Strength of Israel [God] will not lie nor repent: for he is not a 
man, that he should repent’ (v. 29). While the first speaks of 
God’s conduct in being sorrowful, the second addresses His 
character as being unchangeable. On the other hand, God 
also declared that if the people would ‘turn from their evil, I 
will repent of the evil that I thought to do unto them (Jer. 
18:8), that is, if they would turn from evil, He would (from 
the human perspective) change His course of action without 
violating His sovereign purpose.”
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Likewise, speaking of the wicked population of Ninevah, 
the prophet Jonah wrote, “God saw their works, that they 
turned from their evil way; and God repented of the evil, that 
He said that He would do to them; and He did it not” (Jon. 
3:10). Here we see the reverse of the above; because men 
turned from ungodliness to godliness, God changed in His 
dealing with men and withheld judgment.  

So, while God might change His dealing with us, He will 
never change in His nature. Puritan Thomas Watson well 
states the principle: “There may be a change in God’s work, 
but not in His will. He may will a change, but not change His 
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will. God [as Judge] may change His sentence, but not His 
decree.”

7
 Another well adds: “The sun is not fickle or partial 

because it melts the wax but hardens the clay—the change is 
not in the sun but in the objects it shines upon.”

8 
All this is a great comfort. We can be assured that God 

will never “change horses in the middle of the stream.” He 
will always deal with us according to the dictates of His per-
fect character. 

 
70 Witnesses (or was it 72)? 

 
The Lord appointed other seventy also, and sent 

them two and two before his face into every city and 
place, whither he himself would come (Lk. 10:1). There is 
actually an important textual issue here. Some Greek manu-
scripts read “seventy two” instead of seventy. While some 
scholars insist that the manuscript evidence is evenly di-
vided, that is an odd statement when you collate the data 
(see endnote, which demonstrates that the evidence is 
clearly stronger for 70).

9
 The entire issue revolves around 

the presence of a second occurrence of the Greek duo (“two”) 
in the manuscripts that read 72. Including the extra duo with 
hebdomekonta (seventy) yields the 72 reading. This is easily 
explained by viewing it as a copying error. 

In addition to that internal evidence, there is ample ex-
ternal evidence, as 70 was inarguably a pivotal number for 
the Jews. This was the number of the nations mentioned in 
Genesis 10, the number of the family of Jacob that came into 
Egypt (Gen. 46:27), the number of elders Moses appointed to 
aid him (Num. 11:16, 11:25), and the number that com-
prised the Sanhedrin, the ruling council of the nation. As 
Albert Barnes concludes: “It is not improbable that our Sav-
iour appointed this number with reference to the fact that it 
so often occurred among the Jews, or after the example of 
Moses, who appointed seventy to aid him in his work.” 

If that data is not sufficient, it is also significant that sev-
eral modern translations that are actually based on the Criti-
cal Text read “seventy” (NASB, HCSB, NRSV) instead of “sev-
enty-two” (NIV, ESV). Why? It seems obvious that the trans-
lators recognized the overwhelming evidence. 

Now, many ask at this point, “What difference does it 
really make?” We actually hear this question quite often 
when it comes to such textual issues (i.e., “variants”). We 
submit, however, that this is not only a very odd question 
but also an extremely troubling one. What difference does it 
make? We submit that it makes a great deal of difference. 
The very historical accuracy of Scripture—that is, the doc-
trine of infallibility itself—is at stake here.  Also at stake is 
the doctrine of the verbal, plenary inspiration of Scripture. 
Did the Holy Spirit move the author (2 Pet. 1:21) to write 
“seventy” or “seventy-two”? Both cannot be correct, so it 
most certainly makes a difference which one. 

The sad fact of the matter is that Scripture has for more 
than a century been slowly diluted, eroded, and rendered 
virtually irrelevant, and much of the cause can be attributed 
to issues just like this one that supposedly “don’t really 
make any difference.” 

 
The Jesus Seminar10 

 
The Jesus Seminar arose in the 1980s. Its roots actually 

go back to the 19th-century to the supposed “quest for the 
historical Jesus” that dominated liberal theology of that day. 
Based on their anti-supernaturalistic presuppositions, the 
critics 

believed that the real Jesus must have been an or-
dinary person with nothing supernatural or divine 
about him. His life must have conformed to ordinary 
human patterns, and be explicable in purely human 
categories. For such people the phrase "the historical 
Jesus" clearly meant a non-supernatural Jesus. They fur-
ther believed that if the Gospels were examined criti-
cally, such a picture of Jesus would emerge from them.

11
  

So it was that the Jesus Seminar was organized by 
Robert W. Funk (1926–2005) through the Westar Institute 
in 1985. Its goal was to determine “the truth” about the his-
torical Jesus. It was Funk’s desire to rediscover the “histori-
cal Jesus” that was hidden, he believed, behind almost 2000 
years of Christian traditions, myths, and legends. 

The Jesus Seminar was (and still is) comprised almost 
entirely of individuals who deny the inspiration, authority, 
and inerrancy of the Bible. The agenda of the Jesus Seminar 
is not to discover who the historical Jesus was. Rather, its 
purpose is to attack what the Bible clearly says about who 
Jesus is and what He taught. 

Starting with about 30, and sometimes having as many 
as 150 people involved, the Seminar covered three different 
areas of Jesus’ recorded history: His sayings, His deeds, and 
“profiles” of Him. They published their results in three re-
ports: The Five Gospels (1993), The Acts of Jesus (1998), and 
The Gospel of Jesus (1999). Their so-called research went 
through not only the four biblical gospels but leaned heavily 
on the Gnostic gospels (such as The Gospel of Thomas), which 
were written by heretics in the early church, and proceeded 
to determine what Jesus truly said and taught.  

The seminar divided Jesus’ words from the gospels into 
categories based on how likely it is that Jesus actually said 
them. Words in red indicate words that Jesus most likely 
said. Words in pink represent words that Jesus possibly said. 
Words in gray indicate words that Jesus likely did not say, 
but are close to what He might have said. Words in black 
represent words that Jesus definitely did not say. It is ex-
tremely significant to note that in this work from the Jesus 
Seminar, there are more words in black than all the other 
colors combined. In fact, almost the entire gospel of John is 
in black, the key Gospel, of course, concerning the deity of 
Christ and salvation. It is also interesting that the Gnostic 
Gospel of Thomas is given a significantly higher percentage 
of red and pink words than the biblical gospels. It is abso-
lutely ridiculous and unbelievably arrogant to think that a 
group of “scholars” today can more accurately determine 
what Jesus did and did not say than the authors of the gos-
pels, who wrote in the same century in which Jesus lived, 
taught, died, and was resurrected. It also calls those who 
were eye witnesses of these events liars. 

The “scholars” of the Jesus Seminar do not believe in 
Christ’s deity, miracles, resurrection, or substitutionary 
atoning death. Perhaps most significantly of all, they deny 
that the Holy Spirit is the author of all Scripture (2 Tim. 
3:16–17), having moved the minds and hands of all the writ-
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ers (2 Pet. 1:20–21). Since the Jesus Seminar does not be-
lieve these Christian doctrines, they relegate anything that 
Jesus said in support of them as “black.” In fact, a saying will 
only be held as authentic if it does not match the beliefs of 
Judaism or those held by the early Christians. Other blatant 
denials of the Scripture record include that Jesus was born 
in Nazareth, not in Bethlehem, only three of the Beatitudes 
can be considered truly authentic, and He was executed as a 
public nuisance, not for claiming to be the Son of God. 

One noted member of the seminar well illustrates its 
agenda. Former Catholic priest John Dominic Crossan rejects 
the Deity of Christ, maintains that the authors of the Gospels 
never intended their writings to be taken literally, and in-
sists that Jesus’ “nature miracles”—walking on water, feed-
ing the multitude with loaves and fishes, changing water into 
wine, and raising Lazarus from the dead—never happened. 
He goes so far in his blasphemy to propose that it is histori-
cally probable that, like all but one known victim of crucifix-
ion, Jesus’ body was scavenged by animals rather than being 
placed in a tomb. 

Essentially, then, the agenda of the Jesus Seminar is, “I 
do not believe Jesus is God, so I am going to remove anything 
that records Jesus saying or teaching that He is God from the 
gospels.” The claim that the purpose of the Jesus Seminar is 
to “discover the historical Jesus” is patently false and bla-
tantly misleading. The true purpose of the Jesus Seminar is 
to promote the Jesus that the Seminar believes in instead of 
the Jesus of the Bible. It is driven not by honest scholar-
ship—some members, in fact, are not even trained in biblical 
studies—rather by their own unbelieving presuppositions. 
The Jesus Seminar is one of several examples today of secu-
lar thinking masquerading as spiritual truth. 

 
The Emerging Church (or Whatever It Has Become)  

 
While not actually a reader question, there is another 

contemporary theological movement that we should ad-
dress. “As culture changes,” the leaders of the Emerging 
Church Movement argue, “a new Church must emerge in 
response.” Since we live in a relativistic, postmodern age, 
they go on to explain, we must respond with a new theology. 
So, as Postmodernism replaced the cold, dogmatic rational-
ism of Modernism with “a warm and fuzzy subjectivity,” so 
must the Church if it wants to reach contemporary culture.  

The question that immediately arises, however, is: With 
what will the Emerging Church reach our culture? If it 
doesn’t believe in Truth, which is what the True Church has 
always stood for, what does it have to offer society? The 
most concise description of the Emerging Church, in fact, 
addresses this very point, namely, it jettisons all traditional 
Christian doctrines, theological absolutes, and dogmatic 
preaching in order to rethink everything in a relativistic 
framework. In short, the Emerging Church is a total denial of 
the very foundations of the Christian faith by people who 
still call themselves evangelicals. Key players in the move-
ment include (to one extent or another): Brian McLaren, Rob 
Bell, Dan Kimball, Doug Pagitt, Leonard Sweet, Mark Driscoll, 
Rick Warren, Bill Hybels, Spencer Burke, Tony Jones, Erwin 
McManus, Tommy Kyllonen (aka Urban D), and Donald 
Miller. Some see Richard Foster and Dallas Willard as key 
mentors for the movement.

12
 Even organizations such as 

Youth Specialties, Zondervan, and Jossey Bass publishers are 
clearly Emergent. 

At the foundation of the movement is the doubt of any 
real truth at all. The key word that sums up the entire 
movement is uncertainty. It dismisses the possibility of a 
sure and settled knowledge of truth. In fact, to say that we 
can know anything for sure is actually arrogant to Emergent 
leaders, who are obviously deeply committed to a relativistic 
worldview. But to this we would ask: is it arrogant for a 
math teacher to dogmatically state that 2+2=4? Of course 
not. Neither is it arrogant for the Christian to stand against 
postmodernist thinking and insist that Christianity is true 
and anything opposed to it is false. Absolute truth does exist, 
and consequences also exist for being wrong.  

But still Emergent Church leaders say Truth is certainly 
not in the Bible because they are “discovering the Bible as a 
human product.”

13
 Experience, not Scripture, becomes the 

basis for truth. Each person must “construct their own 
model of reality, their understanding of the universe and 
story we find ourselves in.”

14
 To be consistent with this new 

paradigm of “truth,” leaders of the Emerging Church must 
rid themselves of anything dogmatic, such as an exclusive 
gospel,

15
 the doctrine of hell, and original sin. Of the latter, 

Brian McLaren writes:  

The church latched on to that old doctrine of origi-
nal sin like a dog to a stick, and before you knew it, the 
whole gospel got twisted around it. Instead of being 
God’s big message of saving love for the whole world, 
the gospel became a little bit of secret information on 
how to solve the pesky legal problem of original sin.
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Robert Schuler rid himself of this “pesky doctrine” long ago, 
and others are following suit. 

As one might expect, the emergent teaching on salva-
tion is especially convoluted. McLaren writes on this point, 
“It bothers me to use exclusive and Jesus in the same sen-
tence. Everything about Jesus’ life and message seemed to be 
about inclusion, not exclusion.”

17
 He waxes ridiculous again 

when he adds:  

Is getting individual souls into heaven the focal 
point of the gospel?  I’d have to say no, for any number 
of reasons. Don’t you think that God is concerned about 
saving the whole world? . . . It is the redemption of the 
world, the stars, the animals, the planets, the whole 
show.

18
 

These quotations, and many more we could cite, dem-
onstrate that the Emerging Church Movement is filled with 
all kinds of fanciful, bizarre, and whimsical philosophy. How 
can they arrive at such stuff? Well, it is actually quite easy 
when you question inspiration. Concerning Paul’s epistles, 
Rob Bell writes, “A man named Paul is writing this, so is it 
his word or God’s Word?”

19
 Bell demonstrates his total igno-

rance of history and the doctrine of biblical preservation 
when he adds:  

In reaction to abuses by the church, a group of be-
lievers during a time called the Reformation claimed 
that we only need the authority of the Bible. But the 
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problem is that we got the Bible from the church voting 
on what the Bible even is.

20
 

If all that is not enough to reveal the apostasy of this 
system, in case there is any doubt, the emergent teacher de-
nies the inspiration, inerrancy, infallibility, and authority of 
Scripture. Brian McLaren writes that he no longer believes 
the “Bible is absolutely equivalent to the phrase ‘the Word of 
God’ as used in the Bible,” and that while he “[finds] the term 
inerrancy useful,” he “would prefer to use the term inher-
ency to describe [his] view of Scripture.”

21
 The cute little 

word game he plays is actually nothing but the old neo-
orthodox teaching that the Bible contains the Word of God 
but is not the completed Word of God, and that it just be-
comes inspired as one reads it and is struck by its teachings. 

McLaren goes further into apostasy by telling us that 
we have been misreading the Bible all along:  

There is more than one way to “kill” the Bible. You 
can dissect it, analyze it, abstract it. You can read its 
ragged stories and ragamuffin poetry, and from them 
you can derive neat abstractions, sterile propositions, 
and sharp-edged principles.

22  

In other words, God never intended for us to read, study, 
and analyze the Bible; He meant for us to embrace it as art, 
to read it as a story. 

Another area where the Emerging/Emergent Church 
Movement has become anti-biblical is its focus on ecumen-
ism. Unity among people coming from different religious 
backgrounds and diversity in the expression of corporate 
worship are strong focuses of the emergent church move-
ment. Being ecumenical means that compromise is taking 
place, and this results in a watering down of Scripture in 
favor of not offending an apostate. This is in direct opposi-
tion to passages such as Revelation 2:14–17, Jesus’ letter to 
the church of Pergamum, in which the Church is warned 
against tolerating those who teach false doctrine. 

We could go on, but the point should be clear by now. 
Here we see the result of years of postmodern thought. Does 
this movement surprise us? Indeed, not! Again, it is the crop 
that has grown from the seed planted by many trends that 
came before it.  

Before we close, we want to explain the second half of 
our section title (“Whatever It Has Become”). Some insist 
that the Emergent Church Movement is over, that it is in dis-
array and decline, and is for all practical purposes dead. 
Other researchers maintain that it is alive and well, having 
morphed into something even worse. While we understand 
the point made by the former (and we highly respect it),

23
 

we tend to agree more with the latter simply because they 
rightly (in our view) define emergent thinking in broader 
strokes than many critical books on the issue have done.  

What many have missed, in fact, is the emergent em-
phasis on “contemplative mysticism,” which is actually much 
of its driving force. In its rejection of objective truth, it has 
turned to subjective alternatives to discover “truth” (what-
ever that might be). Additionally, the leaders listed earlier 
have certainly not declined in number. While some of them 
(McLaren, Pagitt, and Jones) have moved toward Liberalism, 
Universalism, and Socinianism, the rest are still emergent 

and are actively pushing contemplative, mystic spirituality. 
The attack on the Bible, in fact, is now more violent than 
ever.  

To clarify, full blown mysticism seeks “truth” (again, 
whatever that might be) through feelings, imagination, per-
sonal visions, inner voices, private illumination, and other 
subjective urges and is rampant in Christianity today. At the 
very heart of mysticism is “contemplative prayer,” which is 
nothing like the prayer described in Scripture. In this kind of 
prayer, one must become detached from what is going on 
around him, sit in meditative silence, empty his mind, and 
become one with God. It is then, through imaginative experi-
ences with Christ, that He becomes the source of our words 
and actions. 

The bait in this trap looks wonderful and even looks 
godly. But the consequences of following subjective visions, 
voices, and revelations instead of Scripture alone is catas-
trophic. Anyone can believe and teach anything he or she 
wishes with no controls. This has led to unlimited tolerance, 
relativism, and even ecumenism. Mysticism ultimately 
makes a mockery of Scripture, and Satan is delighted. Worse, 
“emptying the mind” means it can then be filled with any-
thing, from subtle deviations from Scripture to full blown 
Satanic delusion and even influence. 

And so it is that such mysticism drives emergent think-
ing. No longer is Scripture the source of truth. For example, 
Phyllis Tickle (1934– ), a member of the Episcopal Church, 
where she is licensed as both a Lector and a Lay Eucharistic 
Minister and an Emergent Church advocate, articulates her 
blasphemy by saying that the Bible is a nice poetic book, but 
it is certainly not some kind of authority in our lives. J. P. 
Moreland (1948– ), a philosopher, theologian, Talbot Semi-
nary professor, and so-called Christian apologist, follows 
suit by insisting that Christians are too committed to the 
Bible. Both Tickle and Moreland strongly advocate the mys-
tic approach of emergence. 

Through the ages we have seen that one aberrant 
teaching mates with another, which in-turn spawns still oth-
ers. Countless movements come and go, often morphing into 
others. But whichever movement morphs into the next, the 
axiom remains unchanged: the rejection of absolutes leads 
inevitably to the rise of apostasy. 

 
Dr. J. D. Watson 
Pastor-Teacher 

 
 
 

There is no learned man but will confess that he 
hath much profited by reading controversies—his 
senses awakened, his judgment sharpened, and the 

truth which he holds more firmly established. All 
controversy being permitted, falsehood will appear 

more false, and truth the more true. 
 

John Milton 
A Puritan Golden Treasury 
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Origen (d. 254) and in Adamantius (c. 300–350).  

The support for 70, however, is demonstrably stronger: 
Aleph (Sinaiticus), A, C, L, W, Theta Psi family 1 (1, 118, 131, 209, 
1582), family 13 (13, 69, 124, 174, 230, 346, 543, 788, 826, 828, 
983, 1689, 1709), and the majority of extant manuscripts. Addi-
tionally, it is supported by the Syriac Peshitta, the Syriac Har-
clean, and the Bohairic. It is also supported by quotations in the 
Church Fathers including Irenaeus (2nd-century); Clement (c. 
95); and Tertullian (c. 220). 

10
 The sections on “The Jesus Seminar” and “The Emerging Church” 
are taken from the author’s newest book, Winds of Doctrine: An 
Introduction to Contemporary Theology. See the description later 
in this issue. 
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1979), 110–111. 
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by Dr. Gary Gilley, Pastor-Teacher of Southern View Chapel 
(Springfield, IL) in his three-part series, “The Emerging Church” 
(www.svchapel.org). 

13
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16
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19
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20
 Ibid, 68. 

21
 Brian McLaren, The Last Word, p. 111. 

22
 Brian McLaren, A New Kind of Christian,  158. 

23
 John MacArthur writes, for example: “The so-called Emergent 
Church is now in a state of serious disarray and decline. Some 
have suggested it’s totally dead. Virtually every offshoot of evan-
gelicalism that consciously embraced postmodern values has ei-
ther fizzled out or openly moved toward liberalism, universal-
ism, and Socinianism. Scores of people who were active in the 
Emerging movement a decade ago seem to have abandoned 
Christianity altogether” (a 2011 blog post titled, “Grow Up. Settle 
Down. Keep Reforming. Advice for the Young, Restless, Re-
formed” [www.gty.org/Blog/B110720]). 
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   NEW RELEASE NOW AVAILABLE    

Winds of Doctrine: An Introduction to Contemporary Theology  

ontemporary Theology is generally defined as a study of theology and theological trends from post-World War I to 
the present. This 174-page book addresses the typical trends, including: Fundamentalism, Evangelicalism, Neo-

orthodoxy, Neo-Liberalism, Pentecostalism, the Charismatic Movement, the Vineyard Movement, Post-Vatican II Catholi-
cism, Secular Theology, Theology of Hope, Liberation Theology, Process Theology,  The Jesus Seminar, Feminist Theol-
ogy, Theologies of Success, Theologies of Eschatology, the New Age Movement, Postmodernism, and the Emerging 
Church. The purpose of this small volume (174 pages), which was originally a series of lectures delivered at the Haiti 
Bible Institute in October of 2013, is simply to introduce this subject matter, not be an exhaustive treatment. Hopefully, it 
will both serve as a primer for those who want only the basics and also serve as a solid foundation on which to build for 
those who want to go deeper in such discerning studies. Special emphasis is placed on the fact that most contemporary 
theologies have an extremely low view of Scripture, and this is repeatedly demonstrated in each topic of study. [1 Copy, 
$12.00; 2–3 copies, $11.00 ea.; 4–5 copies, $10.00; 6+, $9.00 ea. — Also available on Amazon.com and for Kindle Reader] 

 

   RECENT RELEASE    

The Forgotten Tozer: A. W. Tozer’s Challenge to Today’s Church  
 

IKE many other Christians, the author became acquainted with A. W. Tozer through his classic book, The Knowledge of the 
Holy. Other than that classic work, however, he had read almost nothing else of Tozer until about 1998. It was then that 

someone handed him a copy of God Tells the Man Who Cares. He was astounded to learn that decades ago Tozer faced and ad-
dressed most of the same issues that are diluting Christianity and undermining the Church today. A year of research and writ-
ing resulted in the present book. While it contains some biographical material, it is not a biography. Citing more than 200 ex-
tensive and carefully documented Tozer quotations, it is a review and analysis of Tozer’s thought on contemporary Christian-
ity of his day (and as it turns out, our own as well). (186 pages) [1 Copy, $12.00; 2–3 copies, $11.00 ea.; 4–5 copies, $10.00; 6+, 
$9.00 ea. — Also available on Amazon.com and for Kindle Reader] 
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   OTHER TITLES    

A Taste of Heaven on Earth: Marriage and Family in Ephesians 5:18–6:4 
 
HIS 200-page book was originally part of the author’s three-and-one-half-year exposition of the Epistle to the Ephesians (which is 
scheduled for release in 2015). While it is still included in that full exposition, of course, the publisher felt that it should 

also be made available in this separate volume. Because of the great need for clear and solely biblical teaching concerning mar-
riage and the family in our day, it was felt that making this material available separately would make it much more accessible 
and usable. It is hoped that it will be of use to couples preparing for marriage, couples and families needing answers to press-
ing problems, and perhaps even Bible study groups. Its nine chapters include: Foundations of the Christian Home; The Mean-
ing and Motives of Marriage; The Model for Marriage (“Solomon’s Song”); The Responsibilities of the Wife; The Proverbs 31 
Woman; The Responsibilities of the Husband; The Tragedy of Divorce; The Responsibilities of Children; and The Responsibili-
ties of Parents. [1 Copy, $12.00; 2–3 copies, $11.00 ea.; 4–5 copies, $10.00; 6+, $9.00 ea. — Also available on Amazon.com and for Kindle 
Reader] 

 

A Light Unto My Path: An Exposition of Psalm 119 
 

ART of the incomprehensible miracle of inspiration is that God used the personality, experiences, and even words of each Scripture writer 
so that the result was not only what the writer wanted to say but also exactly what God wanted to say. There is no better example of this 

than in the Psalms. We see the whole gamut of human experience—the positives and the negatives—but God is in it all and controlling it all. 
Sometimes we see a psalmist at the absolute lowest point of his life, and at other times at the highest, but God used it all to 
convey His truth with absolute precision. Psalm 119 is such a psalm. We see the writer lofty and low, diligent and discour-
aged, fearless and frightened, victorious and vanquished. The more we read, however, we discover his secret. While many 
Christians today are looking for the newest trend for their excitement, or seeking the answers to problems by reading the 
latest self-help book, the psalmist always went to the Word of God. Why? Because only there did he find everything. Simply 
put, Psalm 119 is devoted to praising the virtues, merits, and sufficiency of the Word of God and demonstrates the author’s total 
commitment to it. While it cannot compare with a classic such as Charles Spurgeon’s, this book is a complete, verse-by-verse, 
usually word-by-word, exposition of the Psalm. Based on a series of messages preached on consecutive Lord’s Day mornings 

from July 2007 through January 2008, it is rich in word studies, clearly outlined, and carefully applied. It is meant to be an encouragement, 
challenge, and source of growth to God’s people. (282 pages) [1 Copy, $13.00; 2–3 copies, $12.00 ea.; 4–5 copies, $11.00; 6+, $10.00 ea. — 
Also available on Amazon.com and for Kindle Reader.] 

The Swan Song of the Old Shepherd: An Exposition of Psalm 23 
 
HIS 50-page book reproduces a four-part series first preached by the author in July 2010. While it takes only about 40 seconds to read its 
118 words, Psalm 23 is among the most comforting passages in all of Scripture. Its language is not scientific, philosophical, 

legal, or even all that theological. It is short, simple, and sweet, but, oh, so sublime! Oddly, sermons on Psalm 23 are often 
preached only at funerals, for here are truths that are not for the dead but for the living. David refers to the LORD as his Shep-
herd (Jehovah-Rō‘iy), and a Shepherd is for the living sheep, not the dead ones. This psalm is for every child of God for every 
aspect of life now. So, “using common ancient near-eastern images,” one expositor observes, “David progressively unveils his 
personal relationship with the LORD.” In beautiful poetry, David provides us with five emphases. After first speaking of the 
Shepherd’s person, he then exults in what he receives from his Shepherd: provision, paths, protection, and permanence. [1 Copy, 
$5.50; 2–3 copies, $5.50 ea.; 4–5 copies, $4.50; 6+, $4.00 ea.  Also available on Amazon.com and for Kindle Reader. The MP3s of 
these messages are also on our website.] 
 

Truth on Tough Texts: Expositions of Challenging Scripture Passages 
 

AS Matthias God’s choice to replace Judas (Acts 1:15-26)? What is the identity of those “sons of God” referred to in Genesis 6? Are the 
“angels” of the seven churches real angels or pastors (Rev. 1:20)? Is there a so-called call to ministry (Eph. 4:11; 1 Tim. 3:1)? Is “dea-

coness” a valid church office (1 Tim. 3:11)? What is the “sealing” of the Holy Spirit (Eph. 1:13-14)? Is “regeneration” absent from the Old Tes-
tament, being a New Testament doctrine only (Isa. 57:15; Eph. 2:1)? What do other terms that appear in Scripture mean, such 
as: “fall away” (Heb. 6:4-6), “old man” (Rom. 6:6), and “new creature” (2 Cor. 5:17)? Those are just a few of the “tough texts” 
we find in Scripture. Such texts are certainly not “less inspired” than the rest of Scripture, rather simply more intricate and 
complex and thereby demand especially diligent investigation. This 598-page book therefore, addresses many texts of Scrip-
ture that have historically been debated, are particularly difficult to understand, or have generated questions among believ-
ers. The chapters that follow originally appeared in the monthly publication, Truth on Tough Texts, which was launched by the 
author in August 2005. They reappear here so that they might reach a wider audience, as well as provide a quick reference for 
longtime readers of the monthly offerings. This was the premier book of Sola Scriptura Publications, founded in 2012. [1 

Copy, $25.00; 2–10 copies, $23.00 ea.; 11–20 copies, $21.00; 21+: $20.00 ea. — Also available on Amazon.com and for Kindle Reader.] 

 

Upon This Rock: Studies in Church History and Their Application 
 
HE sequel to Truth on Tough Texts above, this book is the collection of articles on historical issues from the first six years of the monthly 
publication, Truth on Tough Texts. The Reformation, for example, is misunderstood by many, ignored by some, and even attacked by oth-
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ers. It is, therefore, a major emphasis here in chapters 3 through 8. Even Church History itself, as is history in general nowadays, is viewed by 
many as unimportant, if not wholly irrelevant. “Why look backward?” it is argued. “We should only look forward and be about our Father’s 
business in the here and now.” Such an attitude, however, is not only foolish but downright dangerous. As we will note in chap-
ter 1, Spanish-born American philosopher and writer George Santayana (1863–1952) made the now famous statement, “Those 
who cannot remember the past are condemned to repeat it.” Well, the Church as a whole has, indeed, forgotten much of the 
past, and the lessons we should learn from it, and is repeating many of the same errors. This book, therefore, begins in Part I 
with “Our Foundation,” in which we examine the value of studying Church History and then study the deep significance of the 
words of our Lord in Matthew 16:16–19, “Upon this rock.” Part II, “The Five Solas of the Reformation,” is the heart of our study 
in which we examine the core issues of the Reformation and are challenged with their importance for our day. Part III, “Other 
History Lessons,” addresses other historical figures and events that are critical for our understanding in a day of growing indif-
ference to these matters. There are also more than 60 illustrations, most of which were not in the original articles. (220 pages) [1 Copy, 
$12.00; 2–3 copies, $11.00 ea.; 4–5 copies, $10.00; 6+, $9.00 ea. — Also available on Amazon.com and for Kindle Reader] 

 

The Doctrines of Grace from the Lips of Our Lord: A Study in the Gospel of John  
 
HE doctrine of salvation is the watershed doctrine of Scripture. Flowing from that doctrine will be not only all other doctrine but also 
personal practice and Christian ministry. The major controversy concerning salvation is whether it is a result of the sovereign grace of 

God alone or a mixture of “God’s part” and “man’s part.” Addressing that issue is absolutely critical to the very foundations of 
Christianity itself. Whichever one of those premises is correct, we should expect to find it everywhere we look in Scripture, 
and that is precisely what we find. There is no truth that permeates the Bible more than the doctrines of God’s sovereign 
grace. From Genesis to Revelation, in literally hundreds of verses, these doctrines call, capture, and command our attention. 
Of the many books of the Bible we could choose, the Gospel of John is among the most compelling because of its foundational 
nature. It is there we find some of the most profound teaching on the Doctrines of Grace in all Scripture. Examining more than 
one hundred verses in John, this small volume presents these great biblical and historical doctrines directly from the lips of 
our Lord. (137 pages) [1 or 2 copies: $15.00;  3+: $14.00 ea. — Also available on Amazon.com or from the publisher, 

https://WipfAndStock.com] 

 
 

A Word for the Day: Key Words from the New Testament  
A Hebrew Word for the Day: Key Words from the Old Testament 

 
ORDS matter! After all, we use words every day. They convey our thoughts, feelings, attitudes, ideas, purposes, goals, joys, sorrows—in 
short, everything. While English is even more universal in our day than Greek or Hebrew were in Bible times, the wealth in studying 

these languages is inestimable. The purpose of these books is to share with you the richness of some of the Greek words used in the New 
Testament and Hebrew words in the Old Testament and to help you make them practical in your Christian 
living. Since words matter, the words of Scripture matter most. And in a day when words don’t seem to mean 
much, the need for precision in Christian doctrine and practice has never been more critical. Each day of the 
year we examine a particular word by first presenting a brief word study and then a practical application to 
make that word real in your life. For reinforcement, each day also includes other related verses that you can 
study on your own. It has been my desire for many years to write a daily devotional that would not only con-
tain deep spiritual Truth but also be easy to read. In our day of Relativism, the absolutes of God’s Word (and 
words) are desperately needed. I pray these book will bless your heart, enrich your mind, stir your soul, and 

empower your life. They should prove useful to pastors, teachers, and all Christian Believers who desire a deeper understanding and appli-
cation of “God’s Words.” The writing of these books was one of the greatest joys of my life and one of the most profitable exercises of my 
ministry for our Lord. I pray it will likewise be a joy and profit to you. [Where to get them: We do not stock these two titles, but you can eas-
ily get them from Christian Book Distributors (CBD), Amazon.com, a Christian book store, or the publisher (AMG Publishers).] 

 

We Preach Christ: The Bible Story (booklet) 
 
HIS 28-page booklet reproduces a message first preached by the author on January 6, 2013. From Genesis to Revelation, from the begin-
ning to the end, the Bible is all about Christ, and it is He who we preach. To underscore this central theme, the Bible story 

is briefly told in a seven act drama: the creation, the curse, the comfort, the calamity, the contract, the coming, and the con-
summation. The end purpose, then, is two-fold: First, it is an encouragement to those who are already Christians to understand 
the central theme of the Bible, in contrast to the prevailing ideas in our day of what the Bible is about. While it is short, we pray 
it is comprehensive enough to challenge each of us with what our message really is. Second, we also pray that God will use this 
little work in the lives of readers who are not yet Christian believers. Appendix B offers a clear, biblical presentation of the 
saving Gospel of Christ.  We pray they will see what the Bible is truly about and how it addresses their real need. [Single cop-
ies, $2.00; 30 or more, $1.00 each. Also available in PDF or Kindle Reader FREE from the publisher via e-mail. One FREE copy included with 
every order. The MP3 of this message is also on our website.] 

 

For more information on all titles, please visit our website (www.TheScriptureAlone.com). 
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Sola Scriptura Publications 
P.O. Box 235 — Meeker, CO 81641 

970-878-3228 or 970-618-8375 
sspmail1521@gmail.com 

 

Order Form*
 

 
Name: ________________________________________________________ 
 
Address: ______________________________________________________ 
 
City: ___________________________   State: ______   Zip: ____________ 
 
Email (optional) ________________________________________________ 

 

Qty. Title Price 
Each 

Total 
Price 

1 We Preach Christ: The Bible Story FREE FREE
†
 

    

    

    

    

    

    

    

    

    

    

    

Sub-Total  

Entirely Optional Shipping Donation  

TOTAL
‡
 $ 

 
 

All proceeds go toward publishing other books to God’s glory and believer’s growth. 
 
 

 

 

 

 

 

 

 

 
                                                                    

* PLEASE NOTE: We do not carry a supply of either A Word for the Day or A Hebrew Word for the Day (AMG Publishers). The best price is on Amazon.com. 
† One FREE copy with any order of at least one other book title. Additional copies may be purchased. 
‡ We apologize, but to keep prices down, we do not accept credit cards at this time. All proceeds go toward publishing other books.  
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Blogs 
Tas Membranas: A Blog for Sound, Solid, and Scriptural Books Tas-Membranas.blogspot.com 
 

Expositing Ephesians: The Christian’s Wealth and Walk ExpositingEphesians.blogspot.com 
 

Other recommendations 
John Calvin for Today JohnCalvinForToday.blogspot.com;  
Christ in Community ChristInCommunity.org/ 
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been debated, are particularly difficult to understand, or have generated questions 
among Believers. We hope it will be an encouragement and challenge to God’s peo-
ple to carefully examine and discern Truth. While the positions presented here are 
based on years of careful biblical research, we recognize that other respected men 
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